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In yet another attempt to appease modernist agendas, Justin Parrott (Abu Amina Elias), a 
fellow and researcher for the Yaqeen Institute, published on his personal site an investigation 
titled Are women the majority in Hellfire? In this short treatise, the author commits a number 
of grievous errors to reach a conclusion that goes against Prophetic commentary, the 
understanding of the scholars, and even common sense. This refutation will examine Justin’s 
arguments and show with clarity his selective methodology in presenting what he perceives 
as truths and how he manipulates facts to further this agenda of making Islam seem 
compatible with what is otherwise inherently rejected by the religion. What is in this colour 
are his words. 


Promoting “equality in all matters” rhetoric over Revelation 
In the name of Allah, the Gracious, the Merciful 


It is incorrectly claimed that women are a majority of people in Hellfire 
according to Islam because women are of lesser piety, worth, or value than 
men. However, the reason women are a majority in Hellfire is because 
women are the majority of humankind overall. It is further forbidden in 
Islam for men and women to boast to each other in this regard. 


Justin begins this article with a tactic he has used elsewhere; conflating a number of points 
together in order to confuse the reader. By mentioning piety, worth, or value, he already sets 
the reader up with a bias, as no Muslim would claim that women have lesser value or worth 
than men. What Justin chooses to ignore are the textual evidences that prove inequality in 
roles and status between the genders. Allah (2g) says: 
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Men are in charge of women by [right of] of Allah giving preference to one 
over the other and by what they spend [for maintenance] from their 
wealth. 


Ibn Kathir (d. 774 AH) said: “He, the Most-High, said: (Men are in charge of women) meaning, 
the man is responsible for the woman, and he is her leader, her senior, the ruler over her and 
the one who disciplines her if she deviates. (By [right of] of Allah giving preference to one over 
the other) meaning, because men are better than women and a man is better than a woman. 
Due to this, Prophethood was exclusive of men, as is the Great Leadership (i.e. the role of 
Khalifah), due to his ($) statement: 
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A people who place a woman in authority over them will never achieve 
SUCCESS. 


This report was collected by al-Bukhari from the hadith of “Abd-ur-Rahman ibn Abt Bakrah, 
from his father. This is also the case for the position of judgeship, etc.”2 


Similarly, AbU Misa al-Ash‘art (:) narrated that the Messenger of Allah (22) said: 
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Many amongst men attained perfection [kamal], but amongst women, 
none attained perfection except Asiyah, the wife of Firawn, and Maryam 
[Mary], the daughter of ‘Imran. And the superiority of ‘A’ishah to other 
women is like the superiority of tharid? to other meals.* 


An-Nawawi (d. 676 AH) stated: “And the word ‘Al-Kamal’ is used for the completeness of 
something and it reaching its height in its area. And what is meant here is reaching the height 
in all virtues and the qualities of righteousness (birr) and piety (taqwa).”° 


Inequality between the genders can also be seen in the hadith of Abu Sa‘id al-Khudri (:3), 
which will be discussed shortly, and while much can be discussed about this topic and its 
understanding in Islamic hermeneutics, the point was simply to illustrate how Justin attempts 
to set a prejudiced tone for what would follow and expound his predetermined views. 


Disregarding Prophetic commentary in favour of his own 


Justin Parrott says: “The following prophetic traditions are cited, without commentary or in 
light of other authentic traditions, to make this false claim against women” and then he 
quotes the hadith of “Abd-ul-Lah ibn “Abbas who reported that the Messenger of Allah (2) 
said: 
sci ighat AST Eat CN a Calbis aia ust Si Eas Ea 3 Eth 
“| looked into Paradise and saw a majority of its people were poor. | looked 


into Hellfire and saw a majority of its people were women.” Source: Sahih 
Muslim 2737, Grade: Sahih 


The irony here is that the very thing he accused others of doing is what he did; Justin reported 
a single transmission of the hadith while ignoring lengthier variants that provide the reason 


2 Tafsir al-Qur’an al-Athim (vol. 2, pg. 256) 

3 Tharid is an Arab dish that consists of torn bread, broth, and sometimes meat; see Fayd al-Qadir (vol. 2, pg. 
461). 

4 Musnad Abi Dawid at-Taydalisi (#506), Musannaf Ibn Abi Shaybah (#32,276), Musnad Ahmad (#19,523), 
Musnad ‘Abd Ibn Humayd (#566), Sahih al-Bukhari (#3,411), Sahih Muslim (#2,431), Sunan Ibn Majah (#3,280), 
Jami at-Tirmithi (#1,834), Sunan an-Nasd’i al-Kubra (#8,295), and Musnad Abi Ya‘Id (#7,245) 

5 Al-Minhdj Sharh Sahih Muslim Ibn al-Hajjdj (vol. 15, pg. 198) 


for their being in the Hellfire. And instead of relying on the words of the Prophet ($) that 


establish the reason for this, he fabricates his own fallacious justification that will be exposed 
shortly. 


A similar hadith was also reported by way of ‘Imran ibn Husayn, from the Prophet (+) who 
said: 
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“| looked into Paradise and found that the majority of its inhabitants were 
the poor, and | looked in the Fire and found that the majority of its 
inhabitants were the women.”® 


This narration will be discussed shortly as well, as Justin incorrectly understands the words of 
Ibn Hajar (d. 852 AH) concerning another narration. 


And similarly, both al-Bukhari and Muslim report by way of Usamah ibn Zayd («&) that the 
Messenger of Allāh (è) said: 
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“| stood at the gate of Paradise and the majority of those who entered it 
were the impoverished while those of good fortune were detained, except 
the companions of the Fire, for they were commanded [to be taken] to the 
Fire. And | stood at the gate of the Fire and the majority of those who 
entered it were the women.”? 


These narrations indicate a state without providing a reason, but we will find in other 
narrations a reason clearly mentioned by the Prophet (+) that does not agree with the reason 
Justin rushed to promote to appease modernist agendas. But both al-Bukhari and Muslim 
reported by way of “Abd-ul-Lah ibn “Abbas («s) that the Messenger of Allah () said: 
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“I was shown the Fire and the majority of its inhabitants were women who 
commit kufr. 

It was said, ‘Do they commit kufr in Allāh?’ 

He said, ‘They commit kufr regarding the ‘ashir and they commit kufr 
regrading ihsan [goodness]. If you show goodness to one of them for a 


5 Musnad Abi Dawid at-Tayalisi (#872), Musnad Ahmad (#19,852), Sahih al-BukhGri (#5,198), Jami* at-Tirmithi 
(#2,603), and Sunan an-Nasd’7i al-Kubra (#9,215) 

7 Musnad Ahmad (#21,825), Sahth al-Bukhari (#5,196), Sahih Muslim (#2,736), and Sunan an-Nasd’T al-Kubra 
(#11,756) 


lifetime, then she sees something from you [that she dislikes], she said, ‘I 
have never seen goodness from you!’”8 


In this hadith, the Prophet (#:) mentioned their being in the Hellfire was due to their kufr, 
which in general Islamic ideological understanding means disbelief. The fact that the Sahabah 
asked, “Do they commit kufr in Allah?” indicates they held this apparent understanding as 
well. But the Prophet ($) clarified that it was kufr regarding the ‘ashir, which refers to the 
spouse; specifically, in this case, the husband.’ With this understanding, it becomes clear that 
the word kufr here does not necessarily entail disbelief, but rather being ungrateful. Or it can 
be disbelief in the sense of denying the rights of the husband, which does not take a person 
outside the fold of Islām. For this reason, al-Bukhārī titled the chapter where he placed this 
hadīth: 
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Chapter: Kufr regarding the ‘ashir, and within it, kufr without [actual] kufr 


A similar explanation for this can also be found in the hadith of Abt Sa‘id al-Khudri (&) who 
narrated saying: 


psa SB tcl Se 55 Leth Sy ba FT pat E 68 
GA E 56 tat 5425 G p Gl JO Yat BIBS AE as ct 
SIE] bys plea Jes ¿icai oe Je LAE Sy EG ts etal 3 34555 


ie a 


gags At eal 2 GS ON is Cth 5 ae es le 
oF oats Tes eft aye hy rh pel eyan. a Terie á 
Swat ols eat oS CE 13) pall glas olai e i SB GB Se 

gag Da ta W 26 «i 2 


The Messenger of Allah (#2) left during [the ‘Id of] Adhd or Fitr to the place 
of prayer and he passed by the women, so he said, “O assembly of women, 
give in charity, for you were shown to me as being the majority of the Fire.” 
They said, “And for what [reason], O Messenger of Allāh?” 

He said, “You frequently curse, and commit kufr regarding the ‘ashir. | have 
not seen anyone lacking in intellect and religion who are more difficult 
upon people possessing reason and insight than you.” 

They said, “What is lacking in our religion and intellect, O Messenger of 
Allah?” 

He said, “Is not the testimony of a woman half the testimony of a man?” 
They said, “Yes.” 


8 Muwatta’ Malik Riwayat al-Laythi (#445), Musannaf ‘Abd-ir-Razzdq (#4,925), Musnad Ahmad (#2,711), Sunan 
ad-Darimi (#1,649), Sahth al-Bukhari (45,197), SahTh Muslim (#2,065), Sunan Abi Dawdd (#1,189), Musnad al- 
Bazzar (#5,286), and Sunan an-Nasq’! al-Kubra (#1,891) 

°See A lam al-Hadith lil Khattabi (vol. 3, pg. 2004), At-Tawdih li Sharh al-Jami* as-Sahih (vol. 25 pg. 26), and Fath- 
ul-Bari Sharh Sahth al-Bukhart (vol. 1, pg. 406). 


He said, “Then that is from lacking in her intellect. Is it not [the case] that 
if she menstruates, she does not pray nor does she fast?” 

They said, “Yes.” 

He said, “Then that is from lacking in her religion.” !° 


This hadith in similar wording was also reported by ‘Abd-ul-Lah ibn ‘Umar and Abu Hurayrah 


(2%). 


The act of cursing, being ungrateful and disobedient to husbands as being the reason women 
are the majority of the inhabitants of the Fire was also the understanding of the early scholars. 


Al-Karmanit (d. 786 AH) said, “And in some [of the narrations it says]: bi kufrihin (5,2 3S), and 


the bd’ is to show cause.” !2 


Ibn al-Mulaqqin (d. 804 AH) said, “They are deserving of the Fire because of the kufr regarding 
the ‘ashir; because they frequently do this throughout their lives. Do you not see that he — 
peace be upon him — explained this and said, ‘If you show goodness to one of them for a 
lifetime;’ so it [meaning the punishment became] permissible for their ungratefulness 
throughout the entire life. The appropriation of kufr predominated over her lifetime, so it is 
as though she is forever insistent upon kufr; and insistence is one of the greatest causes of 
the Fire.”15 


Al-Ayni (d. 855 AH) said, “In relation to the chapter [heading], then it is due to their insistence 
upon being ungrateful to the blessings and not being thankful concerning the rights of their 
husbands, and this is an act of disobedience. Acts of disobediences are from the causes of 
punishment; [so] they are deserving of entering the Fire.” 4 


Al-Munawi (d. 1031 AH) said, “Because they are unthankful for what is given and are 
impatient during trials the majority of their time; so, they are fussaq [those who are 
disobedient and sinful], and the fussaq are in the Fire, except those whom Allah warded with 
His forgiveness, or with intercession, or similar to this.” 5 


Al-Qurtubt [d. 671 AH] gives additional reasons for this. In his commentary on the hadith of 
‘Imran ibn Husayn, he said, “Our scholars said: the reason women are the fewest dwellers of 
Paradise is because what overcomes them from desires and inclinations towards the hasty 
adornments of the dunya due to their lack of intellects in saving their glances for the next 
[life], so they weaken from [performing] the deeds of the Hereafter and preparing for it; 
[instead], inclining towards the dunya, adorning in it and for it.” 16 


10 Sunan ad-D4arimi (#1,007), Sahih al-Bukhari (#304), Sahih Muslim (#80), Jami* at-Tirmithi (#2,613), and Musnad 
Abi Yala (#5,284) 

1 Sahih Muslim (#80) 

2 Al-Kawakib Ad-Darari fi Sharh Sahih al-Bukhari (vol. 1, pg. 135) 

13 At-Tawdih li Sharh al-Jami* as-Sahih (vol. 25 pg. 26) 

4 ‘Umdat al-Qari Sharh Sahih al-Bukhari (vol. 2, pg. 188) 

45 Fayd al-Qadir Sharh al-Jami* As-Sagir (vol. 4, pg. 299) 

16 At-Tathkirah bi Ahwal al-Mawta@ wa Umar al-Akhirah (pg. 818) 


Disregarding scholarly commentaries that would contradict his opinion 


In commenting on the hadith in Sahih Muslim by way of Mutarrif ibn “Abd-il-Lah, from “Imran 
ibn Husayn (3) who narrates that the Messenger of Allah () said: 
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“The fewest dwellers of Paradise are the women.” 1 
Justin says: 


The realities of the Hereafter were not revealed to the Prophet (s) all at 
once. That he saw a minority of women in Paradise does not indicate that 
this is the case for all time, as many believers will enter Paradise after the 
Greater Intercession when sinners are taken out of Hellfire. 


Al-Munawi commented on these traditions, writing: 
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Women are a minority in Paradise, meaning, at the beginning of the matter 
before the sinful among them are removed from Hellfire. There is no 


evidence in this tradition that the women of the earth are less than men in 
Paradise. 


Source: Fayd al-Qadir 2/428 
Justin quotes Ibn Hajar who said concerning this: 


It is possible the narrator related the tradition by the meaning he 
understood, that if they make up the majority of residents in Hellfire, they 
must be the minority of residents in Paradise. That is not necessarily so, as 
| mentioned previously. 

Source: Fath al-Bari 6/325 


Ibn Hajar copied this from al-‘Iraqi (d. 806 AH)?® and he did not do well in examining this 
matter. What is being supposed here is that this narration was mistakenly interpreted from 
the narration of ‘Imran ibn Husayn, from the Prophet (>) who said: 
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17 Musnad Ibn al-Ja‘d (#1,403), Musnad Ahmad (#19,837), Sahih Muslim (#2,738), and Sunan an-Nasã'ī al-Kubrā 
(#9,222) 
18 Tarh-ut-Tathrib fi Sharh at-Taqrib (vol. 8, pg. 270) 


“| looked into Paradise and found that the majority of its inhabitants were 
the poor, and | looked in the Fire and found that the majority of its 
inhabitants were the women.” 19 


The supposition here is that either Mutarrif ibn “Abd-il-Lah, or a sub-narrator, understood this 
as an implied meaning from the hadith of ‘Imran, and consequently, relayed it in a manner 
that differs from the actual wording of the Prophet ($). Not only is there no evidence to 
support this, but others accepted it and even found supporting narrations for it. In his 
commentary on the hadith, Al--Ayni supported it with the narration of “‘Umarah ibn 
Khuzaymah who reports that while they were with ‘Amr ibn al-’As during Hajj or ‘Umrah, he 
said: 
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“While we were with the Messenger of Allah (2) in this mountain pass, he 

said, ‘Look. Do you see anything?’ 

We said, ‘We see crows. Among them is a chough crow; [with a] red bill 

and feet.’ 


So the Messenger of Allah (22) said, ‘Women will not enter Paradise except 
those amongst them who were like this crow amongst the crows.’”2° 
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Ibn Hajar came to this conclusion while discussing the hadith (which Justin also included) from 
Abū Hurayrah (4) who narrated that the Messenger of Allāh ($) said: 
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The first group that will enter Paradise will resemble the moon on a night 
when the moon is full, and the one that follows will [resemble] the 
brightest shining star in the sky. Every person from them will have two 
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19 Musnad at-Taydlisi (#872), Musnad Ahmad (#19,852), Sahih al-Bukhārī (#5,198), Jāmi` at-Tirmithī (#2,603), 
and Sunan an-Nasq’i al-Kubra (#9,215) 

20 ‘Umdat al-Qari Sharh Sahih al-Bukhari (vol. 15, pgs. 151-152). The hadith can be found in Musnad Ahmad 
(#17,770), Musnad ‘Abd Ibn Humayd (#294), Sunan an-Nasq’ al-Kubra (#9,223), Musnad Abt Ya ‘la (#7,343), and 
Al-Mustadrak ‘Alas-Sahthayn (#8,782). Al-Hakim said, “This hadith is sahih according to the conditions of Muslim, 
and they [meaning al-Bukhari and Muslim] did not report it.” This, however, is not the case as the one who 
reports this from ‘Umarah ibn Khuzaymah is Abt Ja‘far al-Khatmt, who is ‘Umayr ibn Yazid al-Ansari, and neither 
he nor ‘Umarah are from the men of Muslim. The hadith was authenticated by al-‘Iraqi in Takhrij Ihya’ ‘Ulam 
ad-Din (vol. 2, pg. 58), al-Albani in Silsilat al-Ahadith as-Sahthah (vol. 4, pg. 466), al-Wadi Tin As-Sahih al-Musnad 
(#1,013), al-Arna’Gt in Musnad Ahmad (#17,770), and others. 


wives, the marrow of their shanks can be seen from behind the flesh. And 
there is none in Paradise without a wife.24 


There are a number of issues here: 


Firstly, Justin used this hadith to say that it is impermissible for men and women to arrogantly 
boast to each other as if one gender is better than the other. This statement, left unqualified, 
is again an attempt at appeasing modernist agendas that can be elaborated elsewhere, and a 
precedent for the factual inequality was made evident earlier on. What he selected from the 
narration was that Muhammad ibn Sīrīn reported, “People were boasting to each other, 
whether men or women would be a majority in Paradise,” before Abū Hurayrah (4%) 
responded with the hadīth of the Prophet (>). Justin intentionally left out the doubt from 
the sub-narrator, as the wording is actually: 
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They either boasted, or they recalled 


Why selectively choose a phrase when a completely different meaning could have also been 
the case according to the recorded doubt? 


Secondly, Justin chose the commentary of Ibn Hajar who said: 
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Abu Huraira used this tradition as evidence for there being more women 

in Paradise than men, as narrated from Muslim by way of Ibn Sirin; this is 


clear. 
Source: Fath al-Bari 6/325 


Ibn Hajar, however, was criticized for this. Before coming to this statement, he begins by 
commenting on the hadith saying: 


oz oe 


of o o f oe = 23 2 
Wel elas oye isl — OL 95 mee dole INS 
Every person from them will have two wives — meaning, from the women 
of the dunya [the worldly life on Earth] 


This too was taken from al-lraqi2? and al-Albant said concerning this: 


And from his mistakes is that he explained his saying ($>), “Every person 
from them will have two wives” with his saying, “Meaning, from the 
women of the dunya; for indeed Ahmad reported by way of another path 


21 This hadith is agreed upon but the specific wording is from Muslim (#2,834) 
22 Tarh-ut-Tathrib fi Sharh at-Tagqrib (vol. 8, pg. 270) 


from Abu Hurayrah in marfu’ form in describing the lowest inhabitants of 
Jannah in status, ‘And for him are seventy-two wives from the Har al-‘In 
aside from his wives from the dunya.’ And in the isnad of this is Shahr ibn 
Hawshab, and there is criticism concerning him.” 


| [al-Albani] said: This explanation is incorrect from two sides: First, it is 
based on a hadith that is not authentic because it is from the narrations of 
Shahr and he makes many mistakes, just as al-Hafith himself said in At- 
Taqrib. And his mistake in this hadith is apparent from many sides. 
Sufficient for you is what follows now. 


Second, he forgot that in a narration for al-Bukhari from another path from 
Abū Hurayrah with the wording, “Every person from them will have two 
wives from the Har al-‘In.” So this narration explains the first narration, 
and it is not permissible to turn away from it for the hadith of Shahr.?3 


What Ibn Hajar missed is that in other wordings of the same hadith, we find that the wives 
mentioned here are not the wives of this dunya; rather they were specified as being the 
inhabitants of Paradise: the Har al-‘In. “Abd-ur-Rahman ibn Abi ‘“Amrah reports from Abi 
Hurayrah (:) that the Prophet (85) said: 
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Every person will have two wives from the Har al-‘In; their shank marrow 
can be seen from behind the bone and flesh.?4 


Aba Zur‘ah ibn ‘Amr also reports from Abu Hurayrah (28) that the Messenger of Allah (2) 
said: 


had Au eis 


And their wives are the Har al-‘in.2° 


Similarly, this clarification can be found in the narration of Abu Salih (Thakwan) from Abi 
Hurayrah,”° and even in a variant of the narration of Muhammad ibn Sirin as reported from 
him by Hisham ibn Hassan.” Therefore, one cannot use this narration to prove that the 
women of the dunyd in Paradise will outnumber the men. 


Thirdly, although some scholars concluded that after the women in Hellfire are removed and 
entered into Paradise, they will be the majority - as Justin quoted from al-Qadt ‘lyad and Ibn 
Hajar - for an examination to be unbiased, one should bring forth arguments from other sides 
rather than simply quote what supports a predetermined opinion. 


23 Silsilat al-Ahādīth as-Sahihah 254 (vol. 13, pg. 235) 

4 Sahth al-Bukhari (#3,254) and Musnad al-Bazzar (#8,099) 

25 Sahih al-Bukhari (#3,327), Sahih Muslim (#2,834), and Sunan Ibn Mdjah (#4,333) 
26 Musnad Ahmad (#7,165) and Sunan Ibn Majah (#4,333) 

27 Musnad Ahmad (#10,593) 


After mentioning the hadith of ‘Imran ibn Husayn (:) that the fewest inhabitants of Paradise 
are women, and the hadith of Abi Hurayrah (8) that women are the majority of the 
inhabitants of the Fire, al-Hafith Ibn Rajab (d. 795 AH) affirmed that this caused confusion for 
some and said: 


Some moved to combine between the two narrations in that the lack of 
women in Paradise was before the disobedient monotheists were 
removed from the Fire. When they exit from it, the women at that time 
will be the majority. What is correct is that Abū Hurayrah intended that the 
gender of women in Paradise is greater than the gender of men, because 
every man amongst them will have two wives, and it is not mentioned that 
the women from the descendants of Adam are more than the men.?8 


Ibn Rajab understood that the women mentioned in the hadīth of Abū Hurayrah implies both 
the women of the dunyā and the Hür al-‘In. After mentioning the same narrations we cited, 
Ibn Rajab used as evidence as well the hadith of Abu Sa‘id al-Khudri (3) in Sahih Muslim, who 
narrated that the Prophet ($), in speaking about the one who has the lowest level in 
Paradise, said: 
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Then he will enter his home, and his two wives from the Hūr al-`In will 
enter upon him.?9 


And prior to Ibn Rajab, Ibn al-Qayyim (d. 751 AH) discussed this topic in detail, arriving at the 
same conclusion.?° 


Within this discussion, he poses the question of how to reconcile between the ahadith on the 
topic, and then says: “It is said (in response): This indicates that they are only the majority in 
Paradise when including the Har al- ‘In who were created in Paradise, and that the least of its 
inhabitants are the women of the dunya. So, the women of the dunyd are the least from 
amongst the people of Paradise and the majority of the people of the Fire.”34 


Baseless assumption concerning the number of women 


Justin tries to support his baseless rhetoric by using narrations concerning the nearing of the 
Hour and how women will outnumber men. He first reports the hadith of Anas ibn Malik (:) 
who narrated that the Prophet ($) said: 
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28 Majmū` Rasã'il Ibn Rajab (vol. 3, pg. 374) 

2? Musannaf Ibn Abi Shaybah (#34,013), Musnad Ahmad (#11,216), Sahīh Muslim (#188), and Majmū` Rasã’il Ibn 
Rajab (vol. 3, pg. 375) 

30 Hādī al-Arwāh II@ Bilad al-Afrah (pgs. 125-128) 

31 Hadi al-Arwah II@ Bilad al-Afrah (pgs. 125-126) 
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Women will increase and men will decrease to the extent that for every 
fifty women there will be one caretaker.32 


And he then follows this with the hadith of Abd Misa al-Ash‘ari (2) who narrates that the 
Messenger of Allāh (è) said: 
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A single man will be seen being followed by forty women dependent on 
him due to the scarcity of men and abundance of women.?3 


There are unsubstantiated assumptions being made by Justin to force these narrations into 
supporting his opinion. The first is that these narrations give a representation of the ratio of 
men to women throughout the history of humankind. For women to be more than men, and 
therefore more of them being in the Fire due to their numbers, they would have to have been 
greater in number by taking into account the population of both genders from the time 
humankind was created until the Hour is established, and these narrations do not imply this 
at all. In fact, these narrations do the opposite in that they only discuss a period of time when 
this occurs, which is when the Hour draws near. 


In the hadith of Anas ibn Malik (3), the Messenger of Allah () said: 
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“Truly, from the signs of the Hour...” 


And in the hadith of Abt Misa al-Ash‘ari (:&), the Prophet () said: 
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“A time will come upon the people...” 


Neither of these narrations indicate how close to the Hour this phenomenon will take place, 
so no such benefit can be derived from them to prove this point. 


Secondly, although Ibn Hajar held that this could be caused by a difference in the number of 
births,34 these narrations give no indication that the reason for this disparity is that more 
women will be born compared to men. In fact, in one narration from Anas ibn Mālik (4%), the 
Messenger of Allāh (è) said: 


e Ea 


32 Musnad Ahmad (#12,806), Musnad `Abd Ibn Humayd (#1,192), Sahih al-Bukhari (#81), Sahih Muslim (#2,671), 
Sunan Ibn Majah (#4,045), Jami* at-Tirmithi (#2,205), Sunan an-Nasd@7i al-Kubra (#5,875), and Musnad Abi Ya‘Ia 
(#2,931) 

33 Sahih al-Bukhari (#1,414), Sahih Muslim (#1,012), Musnad al-Bazzar (#3,179), and Musnad Abi Ya ‘ld (#7,299) 
34 Fath-ul-Bari Sharh Sahih al-Bukhari (vol. 1, pg. 179) 
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“and men will be taken away while women will remain...”35 


This wording implies that the number of men will decrease from a higher number while 
women will remain, and this is be the cause for the disparity. One of the reasons given for this 
is the widespread killing that take place as the Hour draws near, which we will find in other 
narrations. Al-Qadi ‘lyad (d. 544 AH) said, “Fitan [trials] and killing will increase, and men will 
die because of this and women will increase.”36 


An-Nawawi (d. 676 AH) said, “Men will decrease because of killing and women will 
increase.”37 


Al-Karmant said, “‘And women will increase’ because the fitan will be closer together and men 
will be killed in it, as has been narrated elsewhere.”2® 


Ibn al-Mulaqqin (d. 804 AH) said, “As for his saying, ‘Women will increase and men will 
decrease,’ the decrease of men is due to the increase of killing. That was during the Conquest 
of Constantinople and similar to that from massacres; so women will increase if that happens, 
and corruption will increase.”?9 


Al-‘Aynt said, “This, and Allah knows best, will take place when the fitan emerge and killing 
becomes widespread amongst the people.” %® 


As with other matters of the ġayb (unknown/unseen), since it cannot be established with 
certainty that the reason for the disparity between the population of women compared to 
men is due to their respective differences in births, it would be erroneous to claim women 
are greater in number than men, and for this reason, there are more women in the Hellfire. 
In fact, if the decrease in men is due to them being taken away according the hadith of Anas 
ibn Malik — and understood by scholars as dying during the times of fitan - then this too would 
be irreconcilable with the conclusion Justin arrives at. Men who die or are killed would have 
to exist at one point in time or another, so they too must be counted in the totality of the 
population of men compared to women. 


Conclusion 


When studying and analyzing any subject matter objectively, it is of great importance to set 
aside biases and inclinations to opinions, factions, agendas, and the like — and more 
importantly so, when trying to arrive at conclusions concerning matters of the religion. Justin 
Parrot did the exact opposite in his presentation of the facts regarding the topic at hand. He 
disregarded Prophetic commentary and scholarly exegesis, and selectively chose statements 
that supported his predetermined views while ignoring what was shown to be correct or 
stronger in an attempt to align Islam with foreign ideologies. Unfortunately, these research 


35 Musnad Ahmad (#13,882) and Sahih Muslim (#2,671) 

36 tkmal al-Mu ‘lim bi Fawa’id Muslim (vol. 8, pg. 166) 

37 Al-Minhaj Sharh Sahth Muslim Ibn al-Hajjdj (vol. 16, pg. 221) 
38 Al-Kawakib Ad-Darari fi Sharh Sahth al-Bukhari (vol. 6, pg. 61) 
39 At-Tawdith li Sharh al-JGmi* as-Sahth (vol. 25 pg. 26) 

40 ‘Umdat al-Qari Sharh Sahih al-Bukhari (vol. 8, pg. 274) 
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characteristics of his are not limited to this specific topic but can be seen in much of his 
writings — some that have been exposed prior to this and others waiting for their refutations 
to be written. Suffice it to say, his writings need to be warned against profusely so as not to 
misguide the believers. 
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